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JANUARY, I97ó

"lt's kind of sad, because we'll
miss this contact with a lot of
people we've come to know. But I
think it's a good thing, too-it's
time to stop now." I was on the
phone with Nell Ketcherside and
she was telling how she felt about
discontinuing the Mission Messenger which her husband Carl
edited for 37 years ("My Voice Belongs to Him," p. 3).

January, 1976, Volume 9, Number 6
TO EXPLORE THOROUGHLY THE

SCRIPTURES AND THEIR

MEANING ,,. TO UNDERSTAND AS FULLY AS POSSIBLE THE
WORLD IN WHICH THE CHURCH LIVES AND HAS HER MISSION ...

TO PROVIDE A VEHICLE FOR COMMUNICATING THE MEANING OF
GOD'S WOBD TO OUR CONTEMPORARY WORLD."

EDITORIAL POLICY STATEMENT, JULY, 1967

I first knew of Carl's former

"anti-located-preacher" position
through some churches in Wyoming, where we were helping with a
stateside mission congregation in

the late '50s. Many in those
churches, of course, denounced
Carl when he turned right around
to grace, refusing any longer to
separate himself from those who

differed with him.

Among

mainstream Churches of Christ it
was common to hear, "That's an
extremist for you-first off on the

right and then on the |eft." (Carl
won't be embarrassed by my recalling that; he's heard much worse!)
But many more among the Messenger

family followed Carl's pil-

grimage from sectarianism to

openness with great empathy. And
empathetic or not, we all got the

same treatment from this man
whose heart, like John Wesley's,
had been "strangely warmed." He

"retaliated" by bombarding
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with love and beaming that irresistible smile, laser-like, straight
through the arguments of would-be
foes.

As for his voice, it will continue
through a regular column in Leroy

Carret's Resnraion Reuieu.r. lf you
are not already receiving this fine
example of "personal journalism,"
you can read both Leroy and Carl
monthly by sending $2 to 1201
Windsor Dr,, Denton, TX 76201 .
We salute Carl and Nell at the
end of a significant era.
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MY VOICE BELONGS TO HIM

BY W. CARL KETCHERSIDE
ON DECEMBER 1, I delivered the final shipment
of our little journalMission Messenger at the dock
of the main postoffrce in downtown Saint Louis.
The nine stuffed mail sacks held almost 8,600
copies. In the sack bearing the label "Foreign-

Mixed" were papers which would eventually

reach every continent. As I climbed back into my
automobile and headed for home the curtain was
drawn on 37 years of editorial effort. Behind me
were 444 monthly issues containing 7,104 pages.
Most of these I had written myself.
Missíon Messenger was always a family project.
Our only office was our home. It was also our
wrapping and mailing room. Nell prepared the
thousands of papers for mailing each month and
knew the names of hundreds of subscribers. They
were like neighbors and friends. The letters we
received from them were often warm and intimate.
Many hundreds of them wrote pleadingwith us not
to discontinue the paper, but the decision to do so
had been reached after months of prayer resulting
in a firm commitment to the Father.
The paper began as a news medium for a party in
the Restoration movement sparked by Thomas
Campbell, Barton Warren Stone, and other Presbyterians. I was reared in that party and like the
earlier adherents of the other two dozen such facJANUARY, 1976

tions, we regarded ours as the one holy, catholic
and apostolic church of God upon the earth. We
constituted "the loyal church" and all others were
either sectarians or extremists. The latter we
branded as hobbyists. Sectarians were those who
had something we opposed; hobbyists were those
who opposed something we had.
The paper reflected the attitude which is
spawned by a legalistic concept of the divinehuman relationship. It was arrogant, intolerant,
and exclusivist. It contained challenges to brethren who made tests of fellowship out of their
opinions and interpretations as we did out of ours.
It chronicled debates with them which we always
won in our accounts, and which they never failed
to win in theirs. As I read the older files it seems
incredible to me that I wrote much of what I see
there. The ignorance of God's nature and purpose
reflected in my thinking is so manifest that I would
be frightened by it if I had not long ago confessed
both to God and my brethren and humbly asked
forgiveness for it.
The time when the paper was completely transformed is well-documented. Papers change because their editors change. Sometimes the change
is gradual and hardly perceptible in its origin. In
my case it was sudden and traumatic. It can be
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dated from a crisis experience in a distant land, a
confrontation with the living Christ which forced
me into a complete re-examination of the sacred
Scriptures and resulted in a thorough reversal of
my whole approach to the life in the Spirit.

pace will not allow for a
lengthy discussion of all of the alterations essential for me to purge my conscience, but I
should like to mention a few. I became convinced that no party, segment or faction in our
Restoration movement was the kingdom of
God's dear Son to the exclusion of all others.
From this, I was led to see that no movement in
the body of Christ can ever be equated with the
body. That body is greater than any movement,
or all of them put together. We made a tragic
error in regarding our historical movement as
" the Lord's church," as the brethren so quaintly
refer to it. The sheep are still scattered over the
sectarian hills. We do not have them all in any
of our many corrals, and have actually driven
many of them farther away from us.
From Dr. George Campbell of Edinburgh, as
well as from Alexander Campbell and others, I
learned to distinguish between the gospel proclaimed to aliens to enroll them as disciples, and the
apostolic doctrine taught to the enrollees to train
them to become better citizens of the commonwealth of faith. The gospel consists of historical
facts related to the person of Jesus. It is the Good
News of what God did for us in his Son. It was fully
heralded on the first Pentecost after his resurrection. Not a word was ever added to the gospel.
Since it is the gospel which brings us into relationship with the Father, Son, and Holy Spirit, and
with all others who are in that relationship, it is the
gospel which creates fellowship. Koinonia, fellowship, is the sharing of a common life, and in the
new covenant context it is the sharing of eternal
life, the life of God.

S I came to understand
fellowship in its divinely-revealed perspective
it became apparent why division and fragmentation of the saints was such an evil. It was the
result of carnality and immaturity, a work of
the flesh, and a sin against the head ofthe body.
An unbiased study of its causes convinced me
that it was generally the result of a lack of
4
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understanding of the covenant relationship,
which is not based upon a written code of law
but upon the indwelling Spirit.
A better understanding of the grace of God led
me to regard the new covenant Scriptures, not as
the covenant which was written upon the heart,
but a compilation of love letters written by and to
the covenant people. These writings, divinely
given to meet human needs and to act as guidelines
for expression of the divine nature within were not
intended to constitute a written code nor to furnish
a meticulous pattern or blueprint. The faith does
not consist of Jesus pointing us to a book, but of
the book pointing us to Jesus.
As the implications of this began to filter into my
heart the written word became more precious. I
studied it with deeper fervency and appreciation.
When I realized the folly of employing the written
word to thwart the very purpose of the Living
Word, I examined anew the passages we had
quoted tojustify and condone division. I found we
hadmisconstrued every one of them. My review of
our mistakes in interpretation resulted in a series
of studies published in book form under the title
The Twisted Scriptures. My latest volume strikes
more fully at the heart of our problem. It is called
The Death of the Custodian and deals with the
change which took place when the law fulfilled its
appointed role in bringing us unto Christ.
For the past 15 years I have been crossing over
our partisan lines and ignoring our sectarian barriers, going wherever God opened up a door and
bearing witness of what His mercy has done in my
life. Not only have I spoken to convocations of all
the segments of brethren in the framework of the
historical movement set in motion by Stone and
the Campbells, but I have addressed conventions
made up of evangelicals and ecumenicists as well.
There is not always a sharp differentiation between them.
It is out of my experience (perhaps the word
should be plural), I venture to make a few observations based upon trends which seem to be
everywhere apparent. We have come full circle
now, and are living in a pagan culture which, in
every major aspect, is identical with the world into
which Jesus made His advent and which Paul, the
unparalleled evangelist, penetrated with the news
of the divine investiture of the flesh. Looked at
from a morbid standpoint we might become discouraged by the apparent failure of the faith, but,
as I view it, we now have one of the greatest
opportunities ever afforded a generation. The faith
which centers around the resurrection of Jesus
from the dead, and conveys hope ofa life beyond,
was made for times like these!
The old faith which was delivered once for all
times, provides the only anchor for storm-tossed
JANUARY, 1976

earthen vessels, and we must reaffirm our conviction in its validity. I am firmly and unalterably
committed to it and the sacred Scriptures which
define and describe it. But I am quite convinced
that our strategy of penetration calls for a 20th
century thrust, rather than a 19th century emphasis. The old mottoes and cliches no longer
serve any useful purpose. The brethren simply
mouth them without realizingwhat they were originally intended to convey. My own plea is for
"Renewal through recovery-of the apostolic
proclamation, purpose, and power." This appeal
seems to make sense to every group to which I
have presented it.
We have been confusing a 19th century undertaking with the ftrst century faith. The result is the
spread of confusion rather than calm. We have
been cast in the role of piece-makers rather than
that of peacemakers. But most of our strife has
resulted from undue emphasis upon opinions and
traditions accruing from the movement. They are
cultural and historical. They are temporal rather
than eternal. If we can launch a movement as did
our forebears and divest ourselves ofthe barnacles
which have fastened themselves upon the former
movement, we may once again become "a project
to unite the Christians in all of the sects."

n spite of the pessimism
of a great many brethren who think nothing can be
done to pierce the thick shell of sectarianism surrounding the various parties among us, I am very
optimistic. I think we are standing on the threshold
of agenuine spiritual breakthrough. It is delayed in
coming by fear, which is a fruit of the legalistic
spirit, and by an unwillingness to endure attack
and assault from factional journals. But we are
rearing and educating consecrated young people
who do not have our hangups and these will provide a better climate in the future, While there are
a great many signs of better days in the making, I
want to mention only a few.
(l) A restored vision. Every ideal must first exist
as an idea. There can be no tangible creation which
is not preceded by a mental image. We are today
exactly where our thinking has brought us. We will
be tomorrow exactly where our thinking takes us.
If we would change our state, we must change our
thinking; and it is changing!Once brethren thought
in terms of division. They had but one approach to
differences-debate; and but one approach to unresolved problems-division. We are divided because men thought and proclaimed division. But
JANUARY, 1976

now the concept of a united body is again in many
hearts, and as this dream becomes clothed with
flesh and blood we will see a tremendous change
for the better.
(2) Dissatisfaction with the status quo. There is
a growing recognition that division only multiplies
our problems rather than solving them. It only
encourages and enshrines the unwholesome attitudes which led to the fragmentation originally.
We will not accomplish the divine purpose by
building walls or widening chasms. We cannot
fracture ourselves into fraternity, untie ourselves
into unity, nor divide ourselves into oneness. The
sheer imbecility of the position into which we have
been lured by Satan is coming to be seen for what it
is, and a lot of people are fed up with it.
(3) Increasing consciousness of brotherly love.
We have gone through great wars in this century
and have experienced what hostility and hatred
can do. There is but one dynamic which can draw
us together and keep us together in Christ Jesus,
and that is love. We have come to realize that love
creates its own sense of values in persons and we
must love those whom we cannot like. The love
which God manifested toward us is so powerful it
cut through the trappings of enmity and alienation,
and when hearts are opened up so the Spirit can
pour out that love, it will transcend artificial and
partisan barriers and make rational discussion
possible. When we can sit down around the council table, not as warriors from separate tribes, but
as brethren in a common cause, many of our problems will be solved.
(4) Maturity in the spiritual realm. Such maturity recognizes public partisan debates on an emotional and personal level as offering no solution,
but rather aggravating and exacerbating the problem. We have never debated a single sect out of
existence. No one ever wins a public debate between brethren. If division was not present before
the debate, it will always be the result of it. Partisan debate is a childish and silly approach to our
problems as a people. We must discover a spiritual
alternative to it.
(5) A favorable climate in the entire relígious
world. Never before during my sojourn on earth
have I experienced such an eagerness to study the
written word and to know the will of God. I have
immersed more Jews and Catholics into the blessed names of Father, Son, and Holy Spirit in the
last five years than ever before in my life. Jesus has
moved back into the university campus, and
groups of brilliant and incisive young people are
examining his claims over their lives. I meet with
many of these in "rap sessions" which continue
through most of the night. Recently Nell and I were
invited to come to a convent housing 162 nuns and
to spend the entire day conversing with them. I
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saw many of these women weep as we talked to
them, and when we had to leave the "Mother

General" cheerfully agreed to allow them to come
five at a time to our home to continue to study and
pray with us about the will of God for their lives.
(6) We are arciving at a correct analysis of the
nature of our dfficulty. This means that we are
rejecting childish over-simplification upon one
hand and are no longer on a "slogan trip" where
we try to get the wonderful, spiritual universe into
a little box of our o\ryn construction. At the same
time we are refusing to be daunted or intimidated
by morbid pessimism created by the gravity of the
situation into which we have fallen. Our task is not
an easy one, but neither is it an impossible one.
Jesus did not pray for something unattainable.
Those who believe in him through the apostolic
testimony can be one, and I intend to dedicate my
life to helping make them so.
(7) Meetings ínvolving brethren from all dilferent factions. Such gatherings are being held in
every section of the land. True, there are not as
many as there should be, but the number is increasing. For years I have been involved in meetings where representatives of all parties and factions can congregate as equals and with proper
respect for each other as brothers in the Lord

I have never seen a truly untoward
incident occur. Of course, brethren who think of
themselves exclusively as "the Lord's church"
and who regard all who differ with them as apostates, sometimes come to try and wreak havoc.
But that kind of attitude iq dated. It works its own
rebuke! Men want to study and reason together as
equals. They want to strive to assist in discovering
a solution, and not pollute the atmosphere with
bitter controversy and partisan bigotry.
I am not a prophet of doom! I am thrilled to be
alive in this wonderful age! I intend to continue
taking the message of "peace on earth to men of
goodwill" all over our land. I refuse to be bought
off or scared off! It is true that one phase of my
approach has ended. It represents a good chunk
out of my earthly life. But whatever I have left I
intend to invest in his cause. With the shield of
faith held before me and the sword of the Spirit in
my right hand I shall press the battle for peace on
every front. Those who have been living in the
happy anticipation that with the cessation of my
paper my voice would be stilled are in for a real
disappointment. My voice belongs to Him and I
shall continue to lift it up until He silences it. I
eagerly pray for all who read this and commend
you unto his love!
Jesus Christ.

,tffi\

THE PHARISEES' PRAYERS
BY RICK HALL
Behold two people went up to pray.
The one, a Church of Christ "conservative,"
prayed to God. "Our all wise, all knowing, all
seeing Father. I thank thee most hallowed one for
all the blessings thou has allowed me to attain. I
thank thee that thou has given me the intelligence
to see the Bible so clearly. These other people are
less fortunate than I. I thank thee that thou hast
given me eyes to see and ears to hear the truth that
has set me free. I pray that thou wilt give these
false teachers, wolves in sheep's clothing, the
wisdom to listen to me because as thou thyself hast
said, most beneficent benefactor, in Amos 3:3,
'Can two walk together except they be agreed?' I
may be getting lonely walking alone, Father, but I
will stand firm in the face of all these questions. I
believe in multiple cups, small 'c,' no instrument, no drinking, ro dancing, no Holy Spirit,
except as I memorize thy word, no antis, pre-mills,
or tongue speakers. I thank thee that thou hast
given me the strength to lead a sacrificial life. I go
to church every week and most Wednesdays. I
don't curse, smoke, or drink. I even abominate
RICK HALL is
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those who do. I give almost l0 percent after taxes.

Most fearful God, I pray that thou wilt give me a
home with thee if I remain faithful. If thou wilt,
that will be enough. Oh yes-forgive me of my
sins.

"

The other, a Church of Christ "liberal," prayed
to God. "Hi, Dad. I feel so good, so warm. I'm so
glad you love me. I know you love me because
you've given me the truth that has set me free. I
love you. You know I do because here in my
closet I tell you. You know I do because I said
did in front of my prayer grouput loud! Oh,
could just feel your Spirit that night. Father,
thank you that you have seen fit to bring me out

of legalism. I don't know why those whited

sepulchers down there at 5th and Mossback
Church of Christ can't see their error. I thank you
that I'm free and truly letting your Spirit live in
me. I thank you that I'm not like those legalists. I
used to be, you know. I thank you that I'm not
like them now-that I'm not self-righteous, guiltladen, closed-minded, and especially that I don't
judge others."

minister with the Proctor Street Church of Christ in Port Arlhur, Texos,
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BY VICTOR L. HUNTER

¡I TIME

TO LIVE.
A TIME
TO DIE
ISSUES RÄ,ISED
IN THE KA''REN
A,NN QUINL^A,N
TRIA,L
. .a
time to be born and a time to die."

"To everything there is a season

THB MILD October sunlight streaked through
the tall, protective oak trees surrounding the red
brick courthouse in the small New Jersey community of Morristown. The warm autumn days
evoked a sense of serenity and pastoral calm in this
Vic Hunter, former editor of Mission, is now preaching minister at the Liberty Street Church of Christ in
Trenton, NewJersey , andteaching minister at Princeton
Theological Seminary.
JANUARY, 1976

bucolic little town of the Northeast, belying the
tension of events that were reaching their climax
within its city limits. As is the case with most
autumn days, one knows they are but the prelude
to the storms of winter, the cold, the long nights.
And the issues being argued in Court Room
Number One under the dispassionate eyes of
Superior Court Judge Robert Muir for ten days in
October were like the thin balance between autumn and winter, between life and death. They
brought together the traditional three learned professions of society-medicine, law, and
theology-to argue one side and then the other of
what has become an urgent problem in the field of
bio-ethics in this age of the organ transplant and
advanced medical technology.
The occasion of this combination of events and
people was the appeal to the Superior Court by
Joseph and Julia Quinlan, devout Roman
Catholics, for permission to remove their 21year-old comatose daughter, Karen Ann, from
life-sustaining machines.
The story had started six months earlier when
on the night of April 15, Karen Ann, turning blue,
was rushed to the hospital when her breathing had

stopped, apparently after taking a combination of
drugs and alcohol. More off than on for fifteen
minutes, she was unable to breathe. She has been
comatose for the past six months and, according to
medical opinion, has suffered irreversible brain
damage. Without being permanently connected to
an MA-l respirator and force-fed through tubes
she would not live. She has gone from 120 pounds
to 60, lies in a distorted pre-natal position, and
exists in a vegetative state. She feels pain and
vaguely responds to loud noise and bright light,
but otherwise shows no sign she is aware of any
thing or any one. Though she cannot live without
life sustaining apparatus and has no natural hope
for recovery to a functional, cognitive life, she
does not meet the criteria for what is known as
"brain death." Medical costs have now passed
$100,000 and are rising at the rate of nearly $500
per day.
The Quinlans have been caught in the agony of
decision for the past several months. They have
longed and looked for signs of hope. Neither the
doctors nor the patient could offer any. They have
recalled that Karen on three different occasions
had made it known she did not want heroic measures employed to keep her alive if there was no
hope of recovery. Finally, on July 31, in consultation with their parish priest, they reached a family
decision to request that Karen be allowed the right
to die with dignity. The doctors refused, fearing a
possible homicide charge because Karen "was not
dead." At that point the case was turned over to
the court, and it was hoped that the trial might end
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in an unprecedented legal definition of death.
However, Judge Muir denied the parents of
Karen Ann Quinlan the power to let their daughter
die. "The single most important temporal quality
she has is life," Muir said in his 44-page opinion.
"This court will not authorizethatlife to be taken
from her." The judge held that removal from the
respirator would be homicide under New Jersey
law. As if in counter point to the events being
played out in New Jersey, a hundred miles away in
Minneola, New York, Maryjane Dahl, terminally
ill from meningitis complicated by Hodgkins Disease and acute kidney failure, was removed from
her life support system. The Nassau County medical examiner ruled her death a homicide.
The Quinlan case will be appealed to the New
Jersey Supreme Court on the basis that Judge
Muir's decision, while cataloging the status quo,
poses the questions without solving them. Muir
himself indicated in his decision that if he had
based it on his own personal consciense "the
compassion, empathy and sympathy I feel for Mr.
and Mrs. Quinlan . . would play a very signifi-

cantpart. . . ." Muirunderlinedtheword"very"
in his text, raising the issue that there are times
when human compassion and human law find
themselves in conflict.
Dr. Paul Ramsey, professor of Christian Ethics
at Princeton University and author of eight books

dealing with the moral and ethical aspects of dying
patients, medical treatment, genetic engineering,
and fetal experimentation, recognizes the conflict.
Regarding the Quinlan case, he regrets that it ever
got to the courts. He believes the Quinlans should
have had the faith and courage to have acted early
on. In a book written in 1970, The Patient as Person, Ramsey defended thejustifiability of stopping
extraordinary means of life support and allowing a
patient to die. He categorizes such a decision as
stopping doing something that is no longer useful,
that no longer serves a purpose. He notes that
doctors working in emergency rooms make many
decisions not to administer extraordinary treatment and then suggests that the decision not to
start extraordinary treatment is tantemount to saying no extraordinary treatment should be administered.
The issues raised and their implications, of
course, are immense. What is the legal definition
of death? Or can a legal definition be given? What
is the difference between "saving a life" and just
prolonging the torture of the "process of dying"?
When does keeping a person alive by artificial
means when there is no hope for recovery become
a misuse of technology? Does an individual have
the right to die? Is there a difference between
active euthansia and passive euthanasia? Where
does one draw the line? Who decides?

I
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While answers to these questions will not come
readily or easily, Christians would do well to think
about and discuss them openly. As is the case in
many other areas, this is an area where we are
confronted with issues in living far in advance of
where we have been thinking. The advances in
medical technology have solved a number of problems, but as is the case in the advance of any
technology, it has raised a new set of problems.
And there exists the possibility for the misuse of
medical technology as with any technology. It is
imperative, therefore, that Christian ethics stay
abreast of technological development and that we
not assume that all advancements will be used in a
moral or ethical way. Surely we want our doctors
to be good humanitarians as well as skilled technicians.
With all the new medical advánces we must
attempt to determine if life and the reverence for
life ("Thou shalt not kill") are really being served
by prolonging the act of dying. Those who oppose
any form of passive euthanasia (from the Greek
eu-good, and thana¡os-death, thus a good
death) strongly maintain that only God has the
power of life and death. However, what once
would have resulted in death, left to nature, now
can be interrupted by human technology, so that
life can continue. Commenting on this problem a
number of years ago, Harry Emerson Fosdick
said:
The old argument still runs that only God has the
right to decide the termination of any life. Man
himself is determining that, with his scientific
medicine prolonging the average span of life from
the thirties in early colonial days to nearly seventy
now, and in individual cases extending the hopeless suffering of those whom nature, left to herself, would release. Man must shoulder the responsibility thus thrust upon him, and must devise
some way of mercifully liberating the hopelessly

ill from needless agony."
On the one hand medical advancernents are to
be celebrated, for in many instances healing can
take place where once death would have occurred.
But what about those cases where there is so much
pain and irreversible brain damage that there is no
hope for healing?

If one is concerned with the quality of human
life, then one may approach the problem by a
search for a definition of "humanhood" as well as
approached the problem in this manner. He wishes to

a definition of death. Joseph Fletcher has

define "humanhood," and to say that when
criteria of humanhood cannot be found (such as
minimal intelligence, self-awareness, self-control
and mentation) the patient is not human. The quality of the patient's life thus becomes the basis for
JANUARY, 1976

stating whether life should be maintained by artifi-

cial means. But even here one must move with
great caution because of the danger of declaring
certain people unfit. Who is to define "humanhood?" Great atrocities have certainly occurred in
the past under the guise of someone's definition of
"humanhood" or some such concept.
The 19th century English poet, Arthur Hugh
Clough, may have uttered prophetic words for
20th century medicine when he wrote:

Thou shalt not kill; but need'st
not strive
Officiously to keep alive.
The Hippocratic Oath, to which physicians and
surgeons adhere, requires them to preserve life at
all costs. Some doctors insist that it is their duty to
use extraordinary methods even when death is
irreversible. But the same oath requires them to

"relieve suffering"; and there are times when
of

these dual tenets are contradictory. The depth

that contradiction is mirrored even in the ethical
observation of Pope Pius XII who opposes
euthanasia but could state, "The removal of pain
and consciousness by means of drugs when medical reasons suggest it, is permitted by religion and
morality to both doctor and patient; even if the use
of drugs will shorten life."
The essential question remains as to who and
how one decides when life ends and dying begins. I
doubt seriously that an answer to that should or
could be legislated. But it does appear that it is the
human responsibility of doctors, patients and society in general to create a climate in which compassion in the process of dying can be practiced as
well as preached. Having developed the tremendous capacities of medical technology, we should
also develop the ethical and moral capacity to use
them wisely and humanely.
To this end there has come into existence a
document known as "The Living Will," prepared
and distributed by the Euthanasia Educational
Fund. It reads:
TO MY FAMILY, MY PHYSICIAN,
MY CLERGYMAN, MY LAWYERIf there is no reasonable expectation of my recovery

from physical or mental disability,

I,

request that I be allowed to die and
not be kept alive by artificial means or heroic mea-

sures. Death is as much a reality as birth, growth,
maturity and old age-it is the one certainty. I do
not fear death as much as I fear the indignity of
deterioration, dependence and hopeless pain. I ask
that drugs be mercifully administered to me for terminal suffering even if they hasten the moment of
death.

This request is made after careful consideration.
Although this document is not leg4lly binding, you
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who care for me will, I hope, feel morally bound to
follow its mandate. I recognize that it places aheavy
burden of responsibility upon you, and it is with the

intention of sharing that responsibility and of
mitigating any feelings of guilt that this statement is
made.

While this document has no legal efficacy it does
have the value of giving next of kin, hospitals, and
physicians some concept of the attitude of the
person toward life prolongation during the process
of dying.
This process of moral decision-making in the
context of some of the most difficult and tragic
circumstances of life was recently reflected on by
Jonas Robitscher, a doctor of both jurisprudence
and medicine, in a paper delivered at Princeton
University on "The Problems in the holongation

of Life":
rWe have awakened

from a dream of Social Darwinism, the concept that society is in an onward
and upward evolution and that we will work our
way to a point where what is unpleasant has been
left behind and only the pleasant is in prospect.
Our new view recognizes forces and counterforces
which interact with each other and which produce for us victory in defeat and defeat in victory;
the view is a tragic view because it forces us to
recognize that the solutions to our problems bring
to us new and exquisite problems. If we are forced
to face the fact that life has this tragic elementthat dreams of conquering death and disease by
replacing organs and prolonging life create new
problems in the process of solving old ones-that
also has its consol ing aspects. We do have the
choice to make use of them or not. We continue to
have the age oldburdenof man, the responsibility
of making chôices in a universe that has never
been without its tragic component.
The assuming of that responsibility was given a
perceptive, human touch recently by an elderly
lady in New York. She commented, "Now that
I'm old, the next celebration is death. And what
I'm most interested in is how my death can be
made an honorable estate, like matrimony."
Perhaps it is time we recognize the truth of the
words of A. B. Downing. "Death is both a friend
and an enemy. . . . We have a basic human right in
certain circumstances to decide for ourselves
when it is more one than the other." From a Christian perspective this seems to be reminiscent of the
words of the apostle Paul: "For to me to live is
Christ, and to die is gain."
And what of Karen Ann Quinlan? To this day
she lies in a vegetative state, existing, as it were,
solely on a plethora of mechanical devices that are
the technological age's gifts to men and women, a
tribute to the skill of modern technicians, but questionable as to our ethical ability to use them compassionately.
,lñl\
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THE PSYCHOTOGY
OF FORGIVENESS
BY ALICE ROSS
SO MANY times our prayers end with ". . and
forgive us, Lord, of our sins." And so many times
we mentally add in parenthesis ," If we have any, O
Lord." That is, "We can't seem to actually name
any right now, Lord, but of course we have some
somewhere since we're human."
Sin is a big "religious" word. It scares us. We
don't want any part of it and are urged weekly not
to "do" it. So we dare not personally conjure up
any real sins, dare not think about actual experiences within our own lives that could be called
wrong. We're afraid of something; maybe, as
Fromm says "of punishment, or more often of not
being loved any more by those authorities whom
we have disobeyed" (The Art of Living).
But Jesus says his way is not one of fear, not one
of hiding from ourselves and our brothers, but
rather one of total freedom from the guilt of sin.
Christianity is the one and only sphere of life
where wrong and retribution are made to meet;
where the humanly neurotic, psychological problems of man are answered by the Creator of that
man. God tells man how to be free, how to be
forgiven, and he explains what forgives and when.
Then he says "use it." First John 1:8-9 says, "If
we say we have no sin we deceive ourselves, and
the truth is not in us. But if we confess our sins,
he . . . will forgive our sins and cleanse us from all

"

unrighteousness.
For some reason, however, we seem to exhibit a

universal mental block when it comes to confessing. We don't understand and hence have trouble

Alice Ross, a homemaker in Arlington, Texas, is a
former elementary teacher. She and her husband,
Chapin, are the parents of two sons, one in high school
and the orher in college.
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using the process of forgiveness-we've been
taught less about its workings than nearly any
other aspect of the faith. Hardly a congregation
exists without its two brethren who find it necessary to sit on opposite sides of the building in order
not to have to speak to one another. Families
worship and pray in church, then go home to carry
on a private feud among themselves. And who has
not heard it proudly said, "I'll forgive, but believe
you me, I won't forget."
And our "confessions of wrong" are now so
stylized that we never find out from the confessor
what the problem was. Non-specific statements of
"if I have wronged anyone," or "I've been a bad
influence," leave no room for help or encouragement and change-leave no way for the wrong to
be righted (except to repeat that blanket prayer of
"forgiveusoursins.") And certainly too often our
conscientious young people repeatedly "come
forward" confessing and reconfessing faults and
lacks, and never seem able to find any peace in
their spiritual lives-never find any resoiution of
their guilts.
The answer? At least part of it must be found in
the teaching process. We need to be taught how to
forgive and the acceptance of forgiveness will follow. We need to be certain in our minds about
God's side of the problem first of all. Most of us
understand that Christ's blood cleanses us, makes
it possible for God to overlook our sins. But
perhaps we need to ask, "How?" Or better yet,
"Why does it?" How does the death of Christ
"connect" with the sins of us in the now to bring
about a response from God?
Psychologists describe the human being as having a psyche, or ego, or self-image, or, we might
say , consciousness. That is, we know that we exist
and have a personal feeling of that existence-of
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"This apparently brings us
back to where we always stood, to the Axion:
psyche-consciousness" (Basic Writings, p. 54).
This conscious, will-directed self is part of the
image of God in man, and is what must respond to
him. It is man himself, his spirit.
From the very beginning, God has demanded a
sacrifice for sin in order for him to be able to
forgive. Actually (because of his complete goodness, his inability to tolerate any sin) he has demanded a "life for a life. " This need for a wrong to
be paid back is another phase of this God-image in
man. So, being a part of God's nature, too, it is the
basis of his whole plan of redemption: for right to
triumph. Therefore God's forgiveness comes
when he knows it has been paid for. Romans 12:19
says "Vengeance is mine; I will repay." So when
sin is done, it is tied to the one thing that signifies
being alive. Jung says,

vengeance-sacrifice-the dying of one for
another.

At first, in the development of man's learning
about God, this sacrifice was an animal's blood,
blood being the "life" of an animal. Christ's sacrifice then contained this symbol of life. But also,
since it is of a spiritual nature, Christ's ego (selfimage) suffered, and by being forsaken by God
(though momentarily) he died. That is, his very
self-existence was deserted, left alone, killed. This
was the ultimate life-for-life to satisfy God for all
time for all men. He only demands that we make
use of it-not only in physical baptism, but by
becoming like-minded to Christ. "Have this mind
in you"-this mind that understands and accepts
the working of and necessity for sacrifice in the
reconciliation of man and is able and willing to use
it as Christ did.
And he calls for it to be done consciously.
Therefore, for one to receive forgiveness he must
be related knowingly to that sacrifice. "Know ye
that as many as were baptized into Christ were
baptized into his death?" (Rom. 6:3) Then day by
day and week by week as we again commune with
his death in the supper, this process of forgiving
and being forgiven continues to work in us. "Forgive one another even as Christ forgave
you" (Col. 3:13).
But alas, "here's the rub." Here we're not so
conscientiously conscious. Here we try not to remember. . . to know. We desperately strive to
forget, to push bad associations down into the
subconscious. And we can, but that's not the end
of it. When a situation arises in which we experience feelings (and actions) contrary to our conscience, and do not change these feelings into
"benign" ones but leave them congealed in this
against-conscience state, pushing them into
deeper layers of our mind-then we feel guilty.
JANUARY, 1976

And guilt, or the symptoms of guilt, are expressed
in physical or emotional, specific and non-specific
fears, complexes, hang-ups, neuroses: death of
the personality. (Sin begets death.)
Ironically, we too often as children are taught
(under the misguided motive of being good) this
very psychological process of repression. We are
harshly reprimanded to abhor the very appearance
of evil by such admonitions as, "Don't even søy
that" (much less think it), "Don't ever say you
hate anyone," "'Why, you don't really mean
that." In other words push it out of your mind,
forget it and you'll be "good." You'll not have
those feelings if they are not admitted. But of
course, we do. It takes the admitting of the feeling
to get rid of it. We are created to have the feeling,
to hate those who hurt us, to be jealous, to need
revenge. These are emotions that are necessary
to keep us alive. to keep us fighting for our own
life; and they are eventually what drive us to live
for others. But we zse these emotions-they are
not to be allowed to work their way for destruction.
The process ofrepression is so engrained as our
response that we continue to 'Just forget" as a
way of handling all unpleasant experiences. Can a
man then do all the outward things required, but
still have a basic neurosis of guilt because of unresolved sins? In other words, can Christians really
be Chrisrlike and possess at the same time a pervading guilt-complex because of "unconscious"
hates, jealousies, pride, misjudgments, and hurts?
Freud said that the "conscious will power governs only the conscious mental processes . . . it is
only by the application of our highest mental energies which are bound up in the consciousness, that
we can command all our impulses." So the answer
is simple: bring to consciousness (admit to yourself) those conflicts and hurts of life that cause that
hoary head of hatred to rise. (Psychologically
speaking, most of the "sins" of attitude and consequent action are rooted in the need for selfpreservation-hence hate, or retaliation, or fighting back, is the basic cause of any "wrong" attitude.) We neither admit them in the privacy of
our closet prayers nor do we confess them to
brothers. After all, they are evil and to confess
them would be making them real and keeping them
alive. How sad that we believe this when the opposite is true-spiritually and psychologically.
This "simple" answer can either be indeed a
simple process of cleaning house mentally for
those who have a sound, mature "psyche"; or it
can become an overwhelming and life-changing
one for those who are saturated with old, psychic
iqiuries. It can be either swift and easy or agonizing and long. It includes recalling any instance that
caused anger, frustration, argument, slander, or
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belittling from either side, from either the attacker
or the attackee. If forgiveness and forgetting has
not been achieved previously, then these things
recalled (whether from the distant past or near
past) bring with them the same emotional feelings
that were experienced when they actually happened.

This is a factual, physiological phenomenon.
Maxwell Maltz reports in Psycho-Cybernetics:
"When certain areas of the cortex were touched
lwith an electric probel patients did not merely
'remember' past experiences, they 'relived' them,
experiencing as very real all the sights, sounds,
and sensations of the original experience." These
recalled instances then must be changed in the
conscious mind from guilt-producing experiences
of the emotions into benign, non-guilt-producing
ones merely of the intellect. In other words, the
memory will remain but not the emotion of that
memory. This is where forgiveness takes place: ln
this consciously recalled plane.

Now, how?
First, Understandthetotalsituation. . seethe
other side . . . know the wherefores of the other's
reaction, needs, fears, drives, circumstances, intelligence, background . . . whatever is needed to
really get a perspective. Put yourself in the other's
place. Jesus could say, "Forgive them, for they
know not what they do." He understood them.
Then Forgive, by: (1) believing that whatever
occurs cannot ultimately harm or deminish you as
a person. The real inner self, this ego-image is
forever valuable and safe before God. And
(2) knowing that God will ultimately avenge any
wrong.

And finally, Sacrifice, by: continually being
ready to forgive and giving in for the good of the

other-keeping the hate from piling up (or as
Freud would say, "the repressed guilty conscience").

Sins are not usually grandiose calamities that
consume us, but are rather daily hurts, misunderstandings, slights, angers all of which we
somehow fear and refuse to admit. How can we
expect God to forgive us of something which we
ourselves will never recognize? The "mature man
in Christ" is surely one who can see himself as
God sees him, one who can rid himself of every
conscious and unconscious "sin," to be free then
to accept himself and his responsibility to others.
William Rogers (in The Dialogue Between Theology and Psychology, p. 260) says it well: "It appears essential that an individual open himself to
the chaos of his own guilt, alienation, and
meaninglessness before real healing, forgiveness,
and redemption can occur."
,ilH\
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.FBATERNAL WORKERS'
RETURN TO ZAMBIA
MISS¡ON INTERVIEWS CHESTER AND ANGELA WOODHALL

Although not uncnitical of tnaditional missions methods, a
6¡ritish economist and his family ane netunning to Zambia with the gospel.
How did you hear of the Churchof Christ and what
attracted you to it?
Chester. When I was a high school student in the
West Midlands of England, I would go with fellow
students to a "sunday Night at Eight" fellowship
at a local chapel. I enjoyed the warm and friendly
fellowship, the informal service with plenty of hot
gospel music, the enthusiastic, 1O-minute Bible
message, and the cups of hot tea and chocolate
cakes. What impressed me most about those disciples was their living faith, the way they spoke
about Jesus as a personal friend. This was an Eng-

lish church of the Restoration

movement
to put the
they
refused
although, interestingiy,
"Church
their
chapel beoutside
of Christ"
name
They
connotations.
cause of the denominational
this
and
Christianity
stressed nondenominational

attracted me.
Then as a Fairbridge Scholar in Rhodesia, I had
the opportunity to hear Garfield Todd speak. Todd
was sent to Rhodesia by the New Zealand
Churches of Christ as a missionary and even spent
a term as Rhodesian prime minister. He was an
electrifying speaker and really made the pages of
the Bible come alive as he preached on the oneness
of all people-black, brown, and white-in Jesus
Christ. In segregationist Rhodesia this was a revolutionary message. I have liked many of the
Churches of Christ overseas because of their ra-
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cially mixed flavor. Where the bible speaks to
them, they seek to follow it.
Angela. When Chester and I were married we
wanted a faith that was biblical and nondenominational. The oldstyle Catholicism with
which I grew up did not offer me this kind of faith.
'We
were attracted by the Christian unity plea of
Churches of Christ-a plea which does not seem to
be stressed much by Churches of Christ today in
America. I was sick of sectarian battles, and was
seeking a simple, biblical faith pointing me to Jesus
Christ.

I understand that you were involved in the Church
of Christ in Zambia. What were you doing there?
Chester.I worked for the Mindolo Foundation,
an adult education, training and research center,
on Zambia's Copperbelt. I started as Mindolo's
economist, then became manager of the research
department and ended up as director of administration. It was exciting work. One time I organized
a Zarnbia Housing Study. Half of the people in
Lusaka, Zambia's capital city, live in shanty
towns and are developing their own distinctive
lifestyles.
Another assignment was to organize a course of
lectures on retail sales management. These had in
mind Zambians who were taking over previously
white-owned stores, and they needed training,
Then there was the time as Mindolo's Adminis-
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trative Director that I took charge of the chase and
capture of a gang of brigands who had broken into
a Mindolo house and were about to depart with
their booty. Some of the thieves had to be pulled
out of the lake into which they dived to avoid
capture. This made the front page of the Times of
Zambia. President Kaunda aptly described Mindolo as a "great little place."
Angela. I was a teacher in several Zambian
schools. In our spare time, we established new
churches of Christ. These were often in places
where no church of any denomination was meet-

ing. Our approach was eyebell to eyeball
evangelism, introducing people-black and

white-to

Jesus Christ, the living Savior and

Lord.

We then grouped them into worshipping bodies of
believers. No overseas funds were invested in paid
preachers or erecting buildings. Our emphasis was
upon the ministry of all believers.

What brought you to the USA?
Chester. We launched on a theological training
odyssey that began with the Sunset School of
Preaching and led to Abilene Christian College.
Sunset was a remarkable excursion into an American church life and subculture that for me was new
and amazing. I do have one thing in common with
Cline Paden-we share a similar sense of humor.
For Sunset's sake I must confess that I am a Sunset dropout. I moved to ACC.
ACC's Master's degree in Bible and Missions
has been a very profitable twelve months for me.
The Bible text courses have wrestled with real
issues and concerns. They have not been content
to fight "straw men" instead. Neil Lightfoot's
Apologetics Seminar, for example, considered the
thinking of secular man and dealt with valid approaches to an Englishman's or Frenchman's agnosticism.
The Missions courses are designed to make our
workers effective on the field and keep them there.
Ed Matthews' Church Growth Seminar was valuable. Integrating it with my Zambian experience I
could see how missions in the past have wasted so
much money and effort on futile projects. One
message which American churches must learn is
that money cannot buy converts!

Angela. Sunset did have the advantage that it
to conle into contact with the
Smithlawn congregation, also in Lubbock. We
were impressed by Smithlawn's preaching and
practice of Matthew 25:34-4f-"I was hungry and
you gave me meat: I was thirsty and you gave me
drink . . ." in addition to Acts 2:38. Smithlawn

enabled us

has ministries to unwed mothers, alcoholics, those

on drugs, and shipwrecked marriages. So many
Texan churches of Christ make respectable middle
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and upper class Baptists their principal target for
conversion. Smithlawn believes that Jesus is for
everyone in Lubbock and that the flotsam of society are valuable to him.
At Abilene I have been studying for an M.A. in
Education. One of my b.est courses has been Ed
Matthews' leadership training by extension. The
approach to missions of going into a country and
setting up a preacher training school can be a disaster. Matthews' course suggests a reasonable alternative.

What needs and opportunities do you see in Zambia?

Angela. About 80 percent of the people of Zambia make no claim to follow Christianity in any
form. They are animists, believing in the witchdoctor's mediation with the ancestral spirits.
Zambia is a rapidly developing country. It is urbanizing fast. About 40 percent of the people live
in towns. Lusaka has doubled in size since independence in 1964. Zambia's copper is enabling the
nation to enjoy economic take off and diversification. A new factory is opened in Zambia every six
months. Zambians no longer find animism a suitable religious response to their new, developing
world. Christianity is a realistic alternative. We
had people knock on our door day and night requesting that we explain the Christian faith to
them. We received more requests from villages
and townships to organize churches than we were
able to handle.

"No overgeas funds wer.6 investsd
in paid preachers clF eF*lcing bulldings. Our emphagig was upon ths
mlnlstry of all believens."
Chester. Zambia is a fiercely independent nation. The "I am the big white bwana" approach to
missions is antagonistic and survives only because
of the remarkable tolerance of the Zambians. The
term "missionary" has some unfavorable connotations. It should be replaced with "fraternal
worker." A "fraternal worker" works with Zambian Christians on an equal basis, listens to what
they have to say and responds to what they iden-

tify as needs.
In the Zambian context, the fraternal worker

needs to be a training offîcer. Many of the congregations are requesting leadership training. There
are independent African churches in Zambia
which have been started by Africans as in-

digenous, "back-to-the-Bible" restoration

movements. Several of these independent African
JANUARY, 1976

churches have asked us for theological and leadership training. Churches of Christ, with their strong
emphasis on congregational independence and
their back-to-the-Bible plea, have a strong affinity
with independent African churches and should be
able to help them without colonizing them.
However, training in independent Zambia does
not mean setting up an American style school of

Angela. The old colonial missionary is an anach-

ronism in Zambia. However, most Zambians
welcome missionaries who will sit and eat with
them and try to converse with them in their own
language. There is great interest in Christianity,
and a missionary is wanted who can discuss the
Christian faith intelligently and in their cultural
context.

"A church stands condemned whose neins of contnol are . .
outside Zambia. Here Churches of Chnist have a tnemendous
advantage. . . . Of counse, a colonialist anchbishop-type miss¡onary . . . can desÈroy this advantage for us."
.

preaching on the mission field and reading through
the outlines, complete with jokes, picked up at an
American preacher school. This makes the church
seem a foreign institution and saps the independence and strength ofthe already existing congre-

gations.

\

The best approach is for the Zambian churches
to choose people they wanf to be trained, suitable
times and places for the students to get together,
and invite suitably qualif,red people-both fraternal workers and Zambians-to come and teach.
This would be a part-time educational process
which fits into the rhythm and style of Zambian life
and is under Zambian control. It is foolish for
missionaries to attempt religious imperialism in a
free nation that has recently thrown off political
and economic imperialism.
The heart of our teaching must be biblical Christianity and how to communicate this faith to
others. Our priorities must be leading animists to
Jesus Christ and organizing the new believers into
free, worshipping congregations. We should not
be ashamed of Jesus and his great commission.
Through our training we need to develop some
Zambian Racoon John Smiths who will blaze
evangelistic trails through Zambia's tribes.
Is nationalist sentiment having an adverse effect on
Zambian attitudes toward foreign missionaries?

Chester, The personal philosophy of President
Kaunda, as seen in his writings, is rooted in the
Christian religion. He is a Bible-believing, Biblequoting president. I remember an impromptu
speech where Kaunda discussed in very frank
terms the difficulties of trying to be both a Christian and a President. Then, Kaunda has receptions
at State House from time to time to thank church
leaders for their contribution to Zambia. I had a
Coca-cola with President Kaunda under such circumstances.
JANUARY, 1976

Chester. Prominence is given to Zambianization
in all spheres of life. A church stands condemned
whose reins of control are manipulated from outside Zambia. Here Churches of Christ have a tremendous advantage, with their teaching on free
congregations under their own leaders. Of course,
a colonialist archbishop-type missionary or overseas purse strings can destroy this advantage for
us.

African nationalism can help in the spread of
Christianity. Its emphasis on development includes spiritual development. In the upheaval that
goes with socio-economic development, millions
of people are dissatisfied with the old religions,
and Christianity can be presented as a realistic
alternative. Nationalism's emphasis on freedom
and indigenous leadership helps the church to
grow and spread.
Can you evaluate our present mission work in Zambia?

Angela. The main focus of mission work by
American Churches of Christ inZambia has been
the Tonga tribe of Southern Province. There are
many villages in Southern Province where there
are no churches of any description. The Gwembe
Valley Tonga have lived there for 9,000 years and
are interested in the gospel. It is only in the last few
years that the first Churches of Christ have been
established in the Gwembe Valley.
Then, having mission stations among the Tonga
does not evangelize the many tribes further to the
north. Bemba speaking people comprise slightly
more than one-third of the population. It was 1967
before the first Church of Christ missionary began
his work amongst the Bemba on the Copperbelt,
Zambia's most densely populated area. Later we
moved to this area and Chester immersed hundreds into Christ, forming new congregations.
There is tremendous potential but few evangelistic
workers.
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Chester.I am always surprised by the number of
missionaries who never learn the language of the
people whom they claim to be evangelizing. Keith
Besson, one of the hardest working missionaries in
Zambia, is able to laugh and joke with people in
their language, and it makes all the difference in
personal relationships. I have been with Keith at

road blocks where we have zipped through-

because he spoke to the police officer in his own
language.
Some Zambians have been hurt by missionaries
having color bar. They can tell stories of how a
Church of Christ missionary would not let them
into his house, and how the wife would wash her
hands after touching Africans. One of the best
loved missionaries was George Tripplett, about
whom stories are told of his eating and sleeping
with the people, and trudging from village to village. In fact, he married an African girl. He was
killed recently in a road accident, and the Zambians gave him a chief s burial.
Another popular evangelist was Frank Murphy
from England. Murphy taught in a nurses' training
school and held evangelistic classes in the evenings and on weekends. Few people in Britain or
America know of the Murphys' endeavors, but the
Africans loved the Murphys-they had no color
bar.

How do you size up current attitudes toward
foreþn missions among Churches of Christ where
you have visited?
Angela. The great commission is not a core
priority for most American Churches of Christ. To
have a better building than the Baptists or even
than another Church of Christ seems very important. Carpets for the building and sprinklers for the
lawn are much more significant events for a congregation than people making the good confession
that Jesus is God's Son, whether here or overseas.
Missions are an optional extra for a congregation,
sometimes so optional as to be eliminated. A congregation's budget tells you where its priorities lie.
The T&P Lane church in Abilene put about half of
their budget into missions, but churches like that
are few and far between.
Chester. The current emphasis for missions is
North America. In many cases, the farthest a congregation wants a missionary to go is Canada or

Mexico. For example, the Sunset "World

Evangelism Forum" this year centered on North
America and collecting funds for a new building.
Vietnam in some way has "proved" Churches of
Christ should turn away from overseas missions.
At one wealthy congregation in West Texas a
missions committeeman asked me 'oHow far is it
to drive to Zambia?" At another congregation the
question was posed "How far is it from the city of
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Scotland to the city of England in Africa?" h,
contrast, Baptists and Nazarenes like to be well
informed about the world and their mission opportunities.
There is little empathy amongst our people with
the folk overseas on the receiving end of our missionaries. The great commission is alien to this
dangerous self suffrciency which makes the rest of
the world irrelevant.
Yet, small churches like Zephyr (near
Brownwood) and Quitman (East Texas) can hold
refreshing surprises. Their people have a lively
knowlege and interest in international affairs, and
in what Churches of Christ are doing in missions,
and they give to missions to an extent that should
put many of the larger churches to shame. Zephyr
and Quitman have no carpets or water fountains
but they do support missions. Again, the Hillcrest
church in Abilene is a notable exception. Regular
visits to their mission field reinforce a continuing
program of research by their missions committee.
Angela. Many Churches of Christ in the USA
are being engulfed by both the secular and the
material, and they seem to be loving every moment of it. They themselves need a revival of
Christ-centered religion before the great commission can have any meaning for them.
This is where the Bering Drive church in Houston is exciting. Bering is relating a deeply Christian, biblical faith to life in the late 20th century. Its
members are successful, well-adjusted members
of Houston's modern, secular society, but they
have a personal faith that speaks to their
situation-not to an immediately post-Civil War
America. Consequently, Bering has wider horizons and are concerned about the implications of
the Great Commission, both at home and abroad.
What is the role of a missionary wife, Angela?
Angela. There are various possibilities. I have
come across one missionary wife who danced in a
cabaret, another who became so engrossed in sunbathing that she could not even make it to church
on Sunday and another who chose beer-drinking
and selling real estate! I do not accept the
stereotype of a dumb but beautiful southern belle
who decorates the porch of a colonial sundrenched
mansion. Nor do I buy the convention that it is the
husband who does the mission work and the wife
has every right to be affronted if asked a question
about the Christian faith. I do not feel that I could
be a housewife "tagging along." Work in Zambia
is a team ministry and a husband and wife can
make a good team. The Salvation Army use the
potentials of a husband-wife ministry to the full.
tühy not Churches of Christ?

,lm
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EVERY STUDENT of the Bible knows that the
four gospels record events from only a few months
of the life of Jesus. Since Albert Schweitzer wrote
the Quest of the Historical Jesus at the beginning
of our century, many scholars have asserted that
the historical Jesus is non-discoverable. Not only
do we havejust a smattering of his life in print, but
what we do have is more likely the faith-reaction of
the church rather than historical events. Thus
there has developed in the last quarter-century the
idea of mytlz. Rudolph Bultmann has pioneered in
this area with demythology. Myth, for these
scholars, does not mean fiction, but a form more
like a parable. It is a literary device using a seemingly historical setting to express a spiritual truth.
Thus, to such scholars, the "Easter faith" that
God is love is more important than the historical
resurrection. To some, the resurrection itself can
be a myth.
Karl Jaspers and Bultmann engaged in dialogue
concerning myth in a volume, Myth and
Chrístianity. Jaspers saw myth as expressing crucial truths. Bultmann objected to myth because, to
him, these stories froze revelation in "objective
fixation." That is, myths about Jesus tied revelation to the past, whereas'revelation occurs o'in
action." The German scholars illustrate the purpose of myth by using two words that refer to
history, historíe and geschichte. Historie is the
objective event in chronological time; geschichte
is the living meaning of the event. For Bultmann
H. E u ge ne J o hns o n is a minist e r-t urne d-lawy e r in
Tampa, Florida. He has written several books and
has served ChristianChurches in Kansas, Tennessee, and Florida.

and others, the myths about Jesus in the New
Testament are not important as historie, but only
as geschichte, the present import for us. Helmut
Thielicke, a renown theologian, has re-opened the
issue of myth in his 1974 volume,The Evangelical
Faith. He separates myth into "form" and "content," and attempts to reconcile the differences
between the conservatives and the liberals who
stress demythology.
Most of us feel quite frustrated in listening to so
many voices assuming the truth of myth in the life
of Christ. This view says that the New Testament
is primarily a theological-faith expression of what
the primitive church believed about Jesus. To me,
such a theology attacks my belief in revelation and
inspiration of the Scriptures. These scholarly debates are particularly distressing to those of the
Restoration Movement who teach that the New
Testament is final authority for matters of faith and
practice. I do not believe that the theory of demythology correctly interprets our Scriptures. A
re-evaluation of the nature of revelation, in time,
in the life of Jesus will supply us with valuable
guidelines.

In ancient times most cultures accepted the
world as three-storied: heaven above, the earth,
and the abode of the dead below. The boundary or
"shell" separating earth from heaven was thin,
transparent, and easily penetrated. First century
man had no difficulty in having contact with God.
The demythologizers say that primitive Christians
confused faith and fact in their willingness to see
God everywhere. This is proved by the myths in
the gospels accenting miraculous incidents, as
God allegedly intervened in history. Bultmann,
and others, desire to free us frorn these primitive

JESUS:
OR MYTTH?
BY H. EUGENE JOHNSON
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stories, and preserve for modern man the essence

of the Faith. Here is the crux of this matter of
myth. Can 20th century man believe in a supernatural religion replete with miracles? Does not
such a faith, believing that the supernatural stories

in the life of Jesus are historie (facts), defy the
proven facts of science? I believe not.
The truth is that the so-called "facts" often
presented by scientists are only expressions of the
19th century philosophy of science. Today, many
scientists admit that the Darwinian closed system
of nature is in conflict with recent discoveries.
Max Planck, a colleague of Albert Einstein, wrote

in

1931:

We see the task of science arising before us as an
incessant struggle toward a goal which will never
be reached. . . . It is of a metaphysical character
and, as such, is always again and again beyond our
achievement.

Positivism and Eternal Reality

The greater truth is that science and religion both
stand in wonder before the unfolding mysteries of
nature. We approach the question of the historical
reliability of the gospels with the open-mindedness
of modern science and theology.
A starting point is to recognize the difference in
time needed to develop myth inform and myth in
content. Form means telling the events in first
century word structure. This can occur as soon as
the event happens. Myth in content means the
theologicaltruth being communicated. It is important to remember that these so-called "myths"
about Jesus were all structured during the lifetime
of his personal disciples. The formation of the
gospels began shortly after the death of Jesus.
They were told first by eyewitnesses. The theory
that the miraculous events in the New Testament
were faulty memory impressions is not persuasive. It is unthinkable that Jesus' disciples would
lie about these occurrences. Myth in content cannot occur until the theology has developed, and
then the story is created to carry the idea. It takes
time-decades and generations-for myths in content to develop, as witnessed in the stories about
Buddha, Muhammad, Confucius and others.
The evidence for mythology in content in the
New Testament is thin and unimpressive. Much is
made of oral tradition behind the written works.
Yet no proof is offered that such was an unreliable
transfer of knowledge in the Orient. Again, it is
said that men of faith would tend to indulge in
fantasy, which assumes that men dedicated to the
truth were less reliable than pagans. Others point
to the errors that must be present from a "prescientific age." It is quite naive of these critics to
assume that men 2,000 years ago were unfamiliar
with death, conld not distinguish reality from
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dreams, and were ignorant of the cause of pregnancy! Unless one begins with a prejudice against
all things supernatural, the most reasonable conclusion is that the gospel writers intended to convey God's intervention into history.
To affirm the historical reliability of the New
Testament does not require us to accept
Bultmann's criticism that such freezes revelation
in the past. We applaude his desire to make revelation meaningful (existential), but such does not
demand liberation from the past. The Scriptures
teach the finality of revelation in Jesus Christ, but
such does not mean that revelation isfi¿isfted.The
finality of revelation does not mean that revelation
ended at the death of Jesus or at the close of the
first century. Such an interpretation negates the
role of the Holy Spirit. In John chapters 14-16
Jesus tells of the Paraclete, the Counselor, to
come. He is another (allos) of the same kind as
Jesus. The parakletos in the Greek legal system
was a helper and advisor to the accused, but not a
professional lawyer. He would intercede in giving
character testimony. The resurrection of Christ
adds a new dimension with the "image of the man
in heaven" (l Cor. 15:49). With Christ, we look
backwards and forwards at the same time. The
writer of Hebrews speaks of this continuing revelation: "Jesus Christ is the same yesterday and
today and forever" (Heb. l3:8).
Conservatives admit that we cannot view history purely objectively, for we are part of the
picture. But this subjective element which theNew
Testament writers possessed gave intimacy, not
fantasy, to their reporting. Instead of the New
Testament containing myth, it seems more correct
to recognize the poetic and pieturesque expressions in the record. Poetry reveals areas of
truth not easily transposed into prose. Poetry in
the gospels is not an inferior style. Thoughts such
as "Prince of peace," "I am the good shepherd"
defy factual analysis, as such speak to the heart of
man from the heart of God. But all is not figurative
and poetic. The average reader can distinguish
poetry from prose upon careful reading. When
Jesus says "I am the door," it confuses no one.
The objective and the subjective elements blend to
give us a full picture of the revelation of Jesus
Christ.
We are a people of faith, but faith needs a foundation. This foundation is fact. If the past is uncertain, the future stands to share the same uncertainty. We walk by faith, but we also walk by
witness. A witness testifies as to facts. Stressing
the objective, factual revelation of God in Christ
does no injustice to the present or future will of
God. Christianity deals with reality. The reality of
the cross wipes away the haziness from our eyes,
and confronts us with the harshness of life. The
JANUARY, 1976

cross shows us the evilness of man; the resurrection reveals the radiant face of the Father. Here is
the answer to the fallacy that the primitive church
rose like the Phoenix bird out of the ashes of defeat, by reflection upon the idea of God's goodness. This is the fallacy of unreality. Without the
physical resurrection there would be no "Lord of
heaven and earth." Without the "sign of Jonah"
there is no surety of an eternal Father, and no
church would have been begun.
The incarnation speaks to the nature of time.
Time is more than a flat past, present, or future.
The past is more than memory, and the future is
more than anticipation. There is continuity in
God's time. There is an isness of the past that is
part of the present. The once-for-allness of the
cross extends itself into our generation. The extends itself into our generation. The unique abidingness of Christ identifies his divinity. The gospel
of John ùses menein (to remain) to distinguish
Jesus from the other prophets (John l:32'), in that
the Spirit re maíned with Jesus. The 15th chapter of
John employs the same word to stress the abiding
power that comes from God. The l-Am-ness of
God has no past as to his grace. So we have the
dimension of To-be-ness of the present that is
more than anticipation.
Remember that we are concerned to demonstrate logic and reason in the historical revelation
of Jesus. The biblical account sees time as basically linear, focusing toward the coming of Christ.
To the Hebrew mind, time was a course guided
and directed by God. To the primitive church, time

and eternity flowed together harmoniously. In
God's plan there is no impersonal fate (kismet) and
no world of illusion (maya). Time and space are
part of God's scheme of redemption. In line with
this is the idea of progressive revelation. Alexander Campbell understood layered time, as he de-

scribed the starlight (pre-Mosaic), moonlight
(Mosaic) and sunlight (Christian) eras. Time

moves. It is interesting that the Campbells never
referred to our movement as the Restoration
Movement. It was always the "current reformation" to restore the unity and purity of the New
Testament church.

Bultmann is right about revelation not being
something that happened only "way back when."
God is not a captive to his book. God is present,
and his presence continually illuminates his children. The Spirit is here to teach us (John 14:26). So
we have existential guidance, based upon the assurance of God's action in history with Jesus. We
can see this double truth as we repeat the phrase so
much on the lips of the early Christians, Maranat ha, " Our Lord come ! " We can alter this slightly to

Maran-atha, "Our Lord has come!" Christ

came with peace; he will come again with pronouncement ofjudgment. Both are pivotal events

in our world of time. But time is not only
chronological, pointing to its close; it is also
psychologícal. "When the time (chronos) had
fully come, God sent forth his Son" (Gal. 4:4).
This speaks of God's plan as he unfolds history.
When Paul says "at the right time (kairos) Christ
died for the ungodly" (Rom. 5:6), he is speaking of
this appropriate witness. Several times he stated,
"my time has not yet come." Service pleasing to
God is both sight and insight; so running ahead of
God may be as detrimental as running away from
him.

Our original question: What is the importance of

an historical Jesus who acted decisively in our
space-time world? It is the importance of a God
who cares enough to live with his children. It tells
us that both the historie (the event) and the geschichte (its meaning) are vital. Our faith is in the
abiding presence of the Father. Mystery, not
myth, is the message: the mystery of the love of
God, defined not in words, but by the Wordmade flesh.

/ñt\

COMING NEXT MONTH
A specicl bicenïenniol issue in Februory will exomine the
church's relotionship to the siote, Historicol cnolyses will
join on exegeticol study of Romons 13:1-Z ond some gentle sotire
Why not moke this speciol issue the firsi of ThoT subscription
you've been plonning to give to o friend?
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RENEWAL IN TT{E PIILPIT

IIELLFIRD FROI}I TIID PIIIPIT
BY KEN DI]RIIAM

Does tt work? Should ft? And
do some Hkc to be frlghtened?
IN THE frightening motion picture document-'
ing his career as a Jesus-peddling evangelist
and religious rip-off artist, Marjoe Gortner
demonstrated graphically how innocent
church-goers may be exploited by the use of
appeals to fear, particularly the fear of the fires
of hell. The use of homiletical fear arousal is
certainly nothing new on the American religious scene. Fearsome preaching reached its
zenith during the "Great Awakening" of the
mid-18th century and the subsequent revivalism of the early 19th century, in the sermons of such men as George Whitefield and the
last great Calvinist, Jonathan Edwards. In
those days men and women were driven beyond
despair, some even to the point of suicide, by
the picture of an angry God dangling depraved
sinners over a great furnace of wrath. Today the

appeals from some pulpits are less blatant,

more sophisticated, but in their own way just as
concerned with fear arousal. Do attempts to
arouse fear achieve their intended purpose? It

is a method which is ethically and biblically

defensible? What place does fear have in communicating the Christian message?

First, consider the general question of

Dr. Ken Durham is campus minister at the Biblical
Studies Center, at The University of Texas at Austin.
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preaching methodology. George Campbell, a
Scottish minister and rhetorician, long ago
complained that the reformation of mankind
through preaching was "of all tasks ever attempted by persuasion, that which has the most
frequently baffled its power" (The Philosophy of
Rhetoric). Campbell's lament no doubt represents a feeling known to all of us who have
attempted to proclaim the good news. But all
too often the frustration of fruitless preaching
is the cause or consequence of elevating the
"power of method" above the promised power
of God. For the ultimate "success" of preaching
surely must not be dependent upon charism4
showmanship, gimmickry, or any persuasive
tactic-but upon its proximity to the real power
source of the gospel (Rom. 1: l6), that power of
God working in his people which " is able to do
immeasurably more than all we ask or imagine"
(Eph. 3:20).
The question of how and when persuasive
methods may be responsibly utilized is one with
which every proclaimer of the word must deal.
Books like Vance Packard's The Hidden Persuaders and Joe McGinniss' T/¿e Selling of the President i,968 give us ample testimony to the manipulative commercial and political techniques that can
and have been used subtly and successfully on

unsuspecting Americans. But the well-meaning
preacher must take care that he is not sometimes
guilty of the use of comparably questionable
methods in his efforts to be a successful
evangelist. Let us hear the warning from the authors of a prominent text on persuasion in public
speaking: "The zealous proponent ofa good cause
must continually review his methods to be sure
that he is not slipping into short-cut practices he
himself would condemn when used for a lesser
purpose" (Brembeck and Howell, Persuasion: A
Means of Social Control).
Considerable research has been conducted in
recent years on the use offear appeals in persuasive communications, and some of the findings are
helpful to our concern here. In experimentallycontrolled situations, many listeners have not
been particularly impressed by fear-arousing messages on such topics as smoking (anti-cigarettes),
dental hygiene (pro-dental care), and safe driving
(pro-seat belts). Three general factors have been
suggested to explain why fear often fails to persuade:
JANUARY, 1976

l.

The use of fearsome statements and illustrations can result in the listeners remembering
those particular portions of the message, but little
else of its content.
2. Fear tactics sometimes cause listeners to
adopt a hostile attitude toward the speaker, especially if his message calls for a change in their
attitudes and behavior.
3. Listeners often react defensively to fear appeals, by minimizing or even ignoring the threatenlng message.
I wanted to see if some of these effects occur in
response to a religious message using appeals to
fear, and that became the topic for my graduate
research in the Department of Speech at Louisiana
State University. In two different studies, "high
fear" and "low fear" versions of the same religious message were presented to listeners to see
how they would respond. In one study, the topic
was "hell" and the listeners were adult members
of the Church of Christ. In the other, the topic was
"American racial and moral unrest" and the listeners were college students.
"High fear" in these studies was differeptiated
from "low fear" as follows. The "high fear" version made constant persorial references (such as
"you" and "we," or ¡'your neighbor" and "your
family" and personal addresses ("brother" and
"friend"), and used loaded words extensively
(words with a highly negative connotation, such as
"hideousr" "horrible," "wretched," "bloodshed," and "rapes"). It emphasized personal
threats and suffering, using emotional language
and illustrations to hammer the topic home. Conversely, the "low fear" version avoided the use of
personalized references and threats, loaded language, and graphic illustrations. It dealt more with
factual material discussing the topics, and drew its
illustrations from statistics and biblical references.
The essential difference between the two versions
was simply this-one blatantly attempted to
arouse fear, the other did not.
Here are some of the concerns and conclusions.
of that research:
(l) Will the use of fear appeals enhance the
listeners' ability to remember the content of a
religious message? No. Consistent with virtually
all prior research, we found no superiority in the
"teaching power" of high fear over low fear.
(2) Do listeners like high fear religious messages? Yes. Interestingly enough, both the
Church of Christ adults in the first study and the
college students (from various religious backgrounds) in the second responded more favorably
to the high fear message and speaker than to the
low fear. It was anticipated that the conservative
Christian listeners in the first study would do so;
such written comments as "he was trying to
JANUARY,1976

frighten me into believing God's word" indicate
that some of these listeners thought the speaker's
objective justified his method. However, it was
not anticipated that the university listeners (average age, 20) would favorably receive fear tactics.
(Several did in fact object to the high fear method,
but they were in the minority.) My guess is that the
more personalized and colorful language of high
fear was of more interest value to the students;
that is, it had a higher "entertainment factor."

(3) Is there a correlation between religiosity
(commitment to the Christian faith) and response
to fear appeals? Yes. The more religious the listener, the more likely it was that he or she would
respond positively to high fear appeals. This finding is rather obvious, but it does suggest that such
appeals are more effective (e.g., in response to the
invitation at the close of a sermon) in arousing fear
and guilt in believers than in non-believers.

It

has yet to be demonstrated that the use of

appeals to fear is an effective persuasive tool. This
and other research suggests that up to a point such
appeals may at best have high interest value, but
beyond that point (i.e., more extensive use of high

fear) are counterproductive. One speech study
found that, over a long-term period, low fear made
a more lasting impression on the listener than did
high fear. Thus the man in the pulpit must ask
himself as he uses feai tactics: When a man re-

sponds to this type of preaching, have I brought
him to a fuller appreciation of his need of the

lordship of Christ, or have I merely aroused in him
a momentary anxiety that can only be obsolved by
a cathartic walk down the aisle? Church historian
William Warren Sweet criticized the American re-

vivalists on this very point. "They [converts]
have come into the Church on the basis of an
emotional experience," he wrote, "and when the
emotional experience cools off there is little if
anything left" (Revivalism in America).

Now, please do not infer therefore that appeals

to our fears and emotional sensitivities are altogether illegitimate in the Christian pulpit. The
counterpart to God's grace is his wrath (John 3:36,
Rom. 5:9), a dreadful thing to ponder (Heb.
10:26-31). Certainly Jesus on occasion utilized a
fear appeal, such as the story of the rich man and
Lazarus (Luke 16), to indict the smug Pharisees of
their self-satisfaction. Jean-Jacques Von Allmen
has written in his book Preaching and Congregation:
We have not the right to suppress in our sermons
God's threats against those who turn away from
His covenant. Certainly this is only the reverse
side of the Gospel, and these threats should not
become the chief tenor of the message with which
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we are charged. Nevertheless, our preaching
would cease to be evangelical-in the strongest
sense of this word-if the Gospelwhich we have to
present appeared to be taken for granted, if it did
not insist on the absolute necessity ofadhering to
Christ in order to escape the wrath of God's judgment.

My concern here is over the kind of preaching

that allows fear to become "the chief tenor
of the message," that consciously or uncon-

sciously manipulates rather than convicts, that
frightens children with threats of physical suffering and adults with stories of prospective converts
who were killed before being baptized. What
would constitute an unethical technique for an
insurance salesman is hardly justifiable for a
minister of the word. I do not wish to question the
sincerity or the depth of commitment of preachers
who may have used such methods. I simply want
us to look again at our methods to assure that we
never "peddle God's Word," or "use underhanded ways," or "tamper with God's Word," or
"preach ourselves" (2 Cor. 2:17; 4:2,5).
Let us communicate to our listeners that the
discipleship to which Jesus calls each of us is born
of and motivated not by fear, but agape love. "If
you love me," he said simply, "you will keep my

Struck o Nerue

commandments" (John 14:15). Parents must
sometimes threaten their children with punishment, but what father or mother is genuinely
touched by the reluctant obedience of a child too
frightened of the impending threat to act otherwise? The New Testament picture of discipleship
is one of men drawn to the lifted-up Christ in
response to his gracious love, not that of men
fleeing to church buildings to escape the ire of a
vengeful God.

The challenging ministry of the word calls t'or
constant self-examination-of motive, of emphasis, of method. In a nation of pragmatists and
hidden persuaders, God's ministers must never be
those who stress results and ask only, "Does it
work?" If we truly share the Restoration resolve
to follow more closely the examples of preaching
found in the New Testament, then our sermons
will be seasoned with more grace and less
brimstone. If we believe that the gospel is the
power of God for salvation, then let us not lean so
heavily upon our own rhetorical methods. I pray
that our preaching will be such that we are calling
on men and women to respond, not to the oratorical gifts of the man in the pulpit, but to the gift of
God's grace in Jesus Christ.
,1m\

I did not intend to write an article,

A note on Neil Gallagher's article
in the November Miss¿on. Neil has

struck a nerve, and I believe his
thoughts are right on target. Oh,
how we need a stress of the compassion of individuals, instead of the
mechanical workings and programs
on sterile institutions. This worship
we have developed for our institu-

just a hearty Amen to Neil's
thoughts. . . . I believe he has
touched the essence of what we
Christians are supposed to be up to.

BEN B. BOOTHE
Tulia, Texas

Thqnk¡ for ïwo Arllcle¡

a

Thank you for two excellent arti-

result of our culture in this modern

cles in the November issue of Miss¡bn. The first, "New Testament
Interpretation: Problem and Probe,
Part I," by Bob Burgess, is an excellent and timely piece of thought.
Bob touches what is perhaps the
tenderest bruise on the Body in our
time, which is the issue over bibli-

tional sacred cows may well be
age.

We mass produce everything
else, so why not mass produce
Christianity in wholesale numbers,
by the use of cold business tactics?
Thus, these institutional conglomerates we have created become sacred creations not to be criticized.
And woe to the man who comes up
with creative, positive, different
ideas. He will not last long unless he
is nimble'with his religio-politics.
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cal interpretation. For too long,

and with great hypocrisy (used in
the biblical sense of being selfrighteous and blinded to one's own
weaknesses), many have naively

insisted that we do not interpret but

simply hear what the Bible says
and infallibly understand what it
means.

No doubt many will

feel

threatened and become defensive
in reaction to Bob's accurateaffir-

mation that the "commandexample-inference" approach to
the Bible is itself a tradition, which
is to say that the approach is
neither intrinsically good nor bad
but subject to constant reevaluation regarding its validity as an approach to the Bible. Furthermore,
what is refreshing to me is that the
aricle comes from one who is not
wanting to abandon the Restoration
appeal, but on the contrary, desires
to enhance the process by refining
our approach in order that we may

search

for biblical truth with

greater precision and integrity.
Continued on p. 24
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THE STATE OF THE CHURCH AND THE DRAGONS
The Chinese call this the Yearof the Dragon. With
alldue respect, we must insistthat it is in fact, like all
years, anno domini, the year of our Lord. And what
of the state of non-instrumental Churches of Christ,
as this new year begins? Here is one admittedly
limited view.
There is a new activism among us. "Christian
Living Workshops," stressing such activities as bussing, are competing with the college lectureships for
large crowds. Preacher training schools stir interest

in missions. This emphasis on evangelism is causing
some college Bible faculties to season their own
academic emphases with more practical aspects of
the faith. By the same token, the more popular pro-

grams are sometimes charged with motivating by
guilt and excitement.
As our lead article mentions, there is a small but
encouraging movement toward openness and fellowship among factions. I see this more evident
among smaller churches than among the power centers, who could be of blessing in this area but for the
political defensiveness of their leaders.
Youth works are growing. The movement known
as Campus Advance is a thriving replacement of the
old Campus Evangelism. Neither has been without

controversy. Th i s wou d be healthy a nd sti m u ati ng to
the body if we could learn to tolerate a wider range
of diversity. The youth groups are practicing biblical
I

I

evangelism more faithfully than the churches they
are asked to relate to, converting unbelievers and
pagans. Tension mounts when they learn that for
many churches evangelism means arguing other
Christians out of error on such points as instrumental
music. These kinds of distinctive Church of Christ
issues are made relevant to youth only with great
effort.
ln fact, brethren seem to tire faster of all arguments. Those whose main ministry is sowingdiscord
and arguing are losing their influence. Unfortunately, the genuine theological points involved are
lost because of factious, sectarian attitudes. Tired of
JANUARY. 1976

debates, too many react by ignoring theology itself.
They are more open to the trendy attractiveness of
pop psychology and the undemanding gods of secularism.
A similar movement threatens elderships. Some
are producing creedal statements specifying everything from what Sunday School teachers must be-

lieve about social drinking to when (or even

whether) women may pray aloud. ln reaction, some

of their flocks flee to the equally tyrannical rule of
non-rule. They speak an anti-institutional jargon

which is more the product of American indi-

vidualism than the Bible.
And speaking of the Bible, its use remains a crucial issue among us. There are some signs that brethren are tiring of falling off both ends of the scale.
They are questioning legalism on one end and the
easy abandonment of Bible authority on the other.
At least one workshop later this year will allow our
"command, example, and necessary inference"
tradition to be at least re-stated, if not criticized as
fully as it so richly deserves. The role of women
looms as an immediate practical issue which will
continue to divide us if we continue to base fellowship on this slippery ground of Bible interpretation.
ln worship, most of our churches stress either the
cognitive----even argumentative--dimension of the
faith; or the promotional aspects of church growth.
Some seek to enliven dead assemblies with Amens
and testimonials. Most of the changes I know about
stem more from fatigue, monotony, or emotional
stress than from biblical theology, but this is probably an inevitable reaction to our long denial of the
feelings of faith in favor of rationalism. Most of our
halls are auditoriums instead of sanctuaries.
The Chinese are right in a way. We do face some
dragons this year. Let us pray that we can face them
with optimism and great good will; with our only
sword that of the Spirit, whose strokes are more
healing than hurtful; and with openness to his workings in the world.

-RD
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FORUM Continued from p. 22
The other article I appreciated
was the piece entitled, "On Being

Barred from the Promised L¿nd."
There is not too much to say except
that you have accurately expressed
the feelings of a lot of people, including mine, in regard to the situa-

tion of Norvel Young.
JACK S. HICKS
Glenwood Springs, Col.

OnYoung...

ond Navel-gozlng

I just wanted to tell you that

your
editorial "On Being Barred from
the Promised Land," concerning
my beloved brother Norvel Young,
was perhaps the most beautifully
stated thing in regard to both Norvel's situation and the whole area
that I have seen. We do the Body of
Christ and the person involved a

in the ditches, I think the magazine
could be more responsive to the
give-and-take of the world in which
we live and the theological issues
with which we are confronted and
leave both the shrill voices of the
Church of Christ baiters, Women's

Libbers and other radical socioeconomic causes to other mediums
more designed for their proclama-

tions, and instead bring Mission

back to an affirmation of the Good
News of Jesus Christ and the working out of that gospel where the
rubber meets the road. I wish you
every success as you are seemlng
to be bringing this about.

JOHN ACUFF

Cookeville, Tenn.
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life to Christ and lead others to him.
The church does not save. It only
exists as the community of believers. Its purpose is to join Christians
together for God's purposes.

It is my view that if each of us
truly was God's man, the church
would take care of itself. Since
many who profess Christ are not
truly God's people, I believe Satan
has caused this conflict to arise.
Is it too simple to say "Let us
concentrate on recreating Christ in
people-me and you"?
Is the wrong "order of worship"
going to send a man to hell?
The tragedy of this conflict over
the Restoration Principle is that it is

I think

so.

But let's be honest with ourselves
and others. Intelligent people seeking God's truth can study the Bible
and disagree on some things. If two
honest people read a certain scrip
ture and find different meanings,

as the body of Christ, are a redemp-

some of the troops that are out here

struggle is not to return the church
to its original state-it is to give my

encourage Christians to return to
the Bible as the only source book
from God. Don't we all accept that?

neither legal nor moral guilt can
survive a washing in the Blood of
the Lamb. The question is not
whether he is guilty, in one sense;
the question is whether or not we,

and a unique audience to speak
through. And speaking in behalf of

I thoroughly agree we should
"take the Bible as the only sure
guide to heaven." However, my

storing man to a covenant relationship with himself.
The ministry of Campbell, Stone,
and others centered in one area-to

in fact exist legally and morally.
But it I understand anything at all
about the Good News, it is that

but rather because, as was said by a
learned man years ago, "If opportunity and inclination coincided,
none of us would escape the rope."
I have been extremely concerned
about Mission from time to time. . .
, There has been a tendency for the
last couple of years to play intellectual word games and to engage in
theological navel gazing. Mission
has a unique place to speak from
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a man-made doctrine. God never
spoke of restoring the church or
Christianity. He spoke only of re-

disservice if we either judgmentally
approach the situation, or if we fail
to recognize the fact that guilt may

tive society, or some kind of club
for sanctimonious hypocrites . .
not because everyone who is judging has necessarily committed the
same acts that Norvel committed,
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who among us is to say who

Rellorlng or Recrootlng?
I am intrigued by the title of
brother Jividen's article, "Is the
Restoration Principle to be
Rejected?" (Sept.-Oct.). Perhaps it
is the directness of the question.

However,

if brother

Jividen's

definition of the Restoration Princi-

ple (his first paragraph) is accurate,
I wonder what the whole discussion
is about. He speaks of returning the

church to "its original state." That
statement is open to more diverse
interpretation than some scriptures.

is

wrong and who is right? I would not
claim such a right-I will leave that
to God.
Let us present people with God's

word. Let's encourage people to
study for themselves rather than
just swallow what some preacher
says. Let's remember there is such

a thing as honest disagreement.
Let's learn to care for others as
Christ did.
If we'll do these things, I believe
God will look after the church.

DAVID P. HIMES

Abilene, Texas

JANUARY, 1976

